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V casti venovanej podobnostiam medzi
Humovym a NagardZzunovym ponatim kau-
zality Holba piSe, Ze interpretacie Humove;j
kauzality sa od seba vyrazne liSia a dokon-
ca si az odporuji (s. 209). Preto je podla
Holbu sotva mozné hovorit o dosiahnutom
konsenze. Domnievam sa, ze vzhladom na
absenciu konsenzu tykajiceho sa obsahu
Humovej filozofie je otdzkou, ¢i interpreta-
cia Humovej kauzality, ktora ma vykazovat
silnt podobnost s tou NdgardZunovou, sku-
to¢ne zodpoveda Humovej filozofii. Inymi
slovami: Je to, co v Nagardzunove;j filozofii
nachddzame ako humovské, skuto¢ne Hu-
mova filozofia? Jednou z provokativnejSich
odpovedi by mohlo byt: Nestretime sa pri
porovnavani oboch filozofii z pozicie za-
padnej filozofickej tradicie s jednou z inter-
pretacnych chyb komparativnej filozofie,
pri ktorej zdpadne ladeny filozof ¢i inter-
pretator hlada v cudzej tradicii to, o mu je
zname z vlastnej tradicie. Otazkou teda je,
¢i pri takomto type komparicie nejde
o akusi zatazenost vlastnym kontextom,
z ktorého interpretator vychadza a v ktorom
zije a ktory viac alebo menej nevedome
premieta do cudzej myslienkovej tradicie.
Takejto mySlienkovej predpojatosti by zod-
povedal aj historicky rozmanity diapazén
interpretacnych stratégii zapadnej filozofie
vo¢i Négardzunovej filozofii za posledné
storocie.

Nagardzunova filozofia bola totizZ v mi-
nulom storo¢i interpretovana z takych pozi-
cii, ktoré boli dolezitou sucastou svetového
filozofického diskurzu ako napr.: z pozicie
kantovskej filozofie, analytickej filozofie
a post-wittgensteinovskej filozofie.> Vzhla-
dom na takd vyraznu interpreta¢nd rozma-
nitost pri interpretacii ne-zdpadnych filozo-
fii a pri ich kompardcii so zdpadnymi filo-
zofiami je relevantné zamyslat sa aj nad
tym, ¢o potom vysledky takychto porovna-
ni zo strany filozofov trénovanych v zapad-
nej tradicii uvazovania vlastne hovoria

2 K interpreticidm NagardZunovej filozofie
z rdznych zapadnych filozofickych pozicii
pocas minulého storo¢ia pozri bliz§ie Andrew
P. Tuck, Comparative Philosophy and the
Philosophy of Scholarship: On the Western
Interpretation of Nagarjuna, New York:
Oxford University Press 1990.

o samotnom predmete skimania. Nehovoria
viac o autoroch tychto skiimani? Bez hlada-
nia vyCerpavajicich odpovedi na nastolené
otazky, ¢o by zjavne prekrocilo ramec
predmetnej recenzie, mozno zodpovedne
prehlasit, Ze zaradenie komparativnej Casti
do monografie je prinosné aj tym, Ze takéto
a podobné otazky vobec evokuje. Aj tie to-
tiz prispievaji k premyslaniu o si¢asnom
stave, moznostiach, metddach a cieloch fi-
lozofie v globalizovanom svete, ¢o je téma
v naSom akademickom prostredi vysoko
aktudlna. Holbova kniha je preto vitanym
prinosom nielen k ¢eskej buddholégii, ale
ma mnoho dalSich rozmerov siahajicich
hlboko do stcasnej filozofie.

KATARINA DZENISA RAJTIKOVA
Religio: Revue pro religionistiku
30/1, 2022, 81-83.
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Rituals manage our psychological re-
sources. In rituals, raw materials such as
emotions and mental states are cultivated,
which results in final products in the form
of future confidence and (group) stability.
This is the central proposition of Matt
Rossano’s new book Ritual in Human
Evolution and Religion: Psychological and
Ritual Resources, which is an extension of
his paperinathematic issue of Philosophical
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Transactions B.> Rossano is an evolution-
ary psychologist, but his erudition includes
the archaeology and anthropology of reli-
gion, which puts him in a perfect position to
integrate evolutionary and psychological
approaches into one comprehensive model
of human rituals.

Rossano starts with the argument that
psychological states are resources that can
be cultivated to provide humans with ben-
efits necessary for group living (e.g., loyalty
to the group), similarly as trees provide
benefits necessary for survival (e.g., trees
can be processed into firewood to provide
heat). At the same time, he argues that dur-
ing hominin evolution, our predecessors’
fitness began to be dependent on knowing
the mental states of others. The ritual, in his
view, became central to the evolution of
humanity, because it allowed humans not
only to access the mental states of others
but also to cultivate them. In the following
chapter, Rossano reviews the literature on
how rituals promote cooperation and social
bonding within groups. He offers a model
of ritual resource management: “The one
rendering the resource — the resource —
the one receiving the resource — the prod-
uct” (p. 35). According to this model, ritual
participants render some resource, e.g.,
their emotional states. Ritual cultivates
these emotional states by linking them to
specific group values, which produces an
important group-level product, namely
group stability. Different rituals may culti-
vate different resources in different ways to
obtain different products. For example, the
ritual of sacrifice cultivates supernatural
goodwill as a resource, which in turn re-
sults in greater future confidence.

Another part of the book is devoted to
the evolution of ritual function. Rossano
systematically reviews literature on the ar-
chaeology of ritual and, with an important
caveat that data are not conclusive regard-
ing the earliest hominin rituals, speculates
that rituals emerged as collective activities
performed at special places, with special

3 Matt J. Rossano, “Ritual as resource manage-
ment,” Philosophical Transactions of the
Royal Society B: Biological Sciences
375/1805, 20190429, 2020.

objects and images that cultivated emo-
tional commitment to collective memory,
which produced the product of tribal iden-
tity. Frequent individualized rituals then
emerged, according to Rossano, together
with the human transition to a settled life,
when people became attached to and de-
pendent on their possessions. Such frequent
rituals serve to provide future confidence
(pp. 80-81). The rest of the book is devoted
to the detailed application of this model to
different rituals across time and cultures.
Overall, the book appears to be divided into
two parts, the first developing the model
and the second comparing the model to
various rituals from the past and present.
In the first part, Rossano provides sev-
eral interesting insights into the current
state-of-the-art of the science of ritual. I see
the most important insight in the definition
of ritual itself (pp. 10-16). He starts with
Bell’s notion* that ritual cannot be defined
and that only specific aspects of our behav-
ior may make the behavior more ritualized
in our minds. Importantly, ritual is an activ-
ity that is intentionally impractical, such as
washing already clean objects with too lit-
tle or no water. This impracticality is al-
lowed by the fact that ritual is always inter-
woven with symbols referring to systems of
ideas and other rituals. Finally, many addi-
tional formal aspects such as stylization,
rule-governance, and repetition contribute
to the saliency of impracticality. Of particu-
lar note are the two small sections describ-
ing how such impracticality differentiates
rituals from routines (e.g., teeth brushing, p.
14) which Rossano considers functional and
how the symbolical anchoring of the behav-
ior differentiates ritual from ritualized be-
havior which is not symbolically anchored
and which humans share with other species
such as chimpanzees. All this brings
Rossano to Rappaport’s” differentiation be-
tween the indexical and canonical function
of ritual (pp. 15-16), arguing that ritual, by
definition, includes both, while ritualized

4 Catherine Bell, Ritual theory, ritual practice,
Oxford: Oxford University Press 1992.

5 Roy R. Rappaport, Ritual and religion in the
making of humanity, Cambridge: Cambridge
University Press 1999.



85

() Recenze / Reviews

behavior is only indexical. This means that
while ritualized behavior informs only
about the current mental states of the per-
former, ritual provides deeper information
about the mental states inferred from the
systems of symbols behind it. These chap-
ters are much needed in the literature, as
they connect behavioral and cognitive ap-
proaches with anthropological theories of
ritual, providing behavioral scientists with
an updated definition of ritual.

However, I was confused about the con-
cept of the ritual product, which is clearly
illustrated in Rossano’s discussion of
Egyptian royal rituals (pp. 39-41). By con-
tinuously participating in rituals of purifi-
cation, the pharaoh signaled to his people
that he was committed to the office and to
the community, which provided future con-
fidence for the group. One could ask why
this and not group stability. In the paper,
Rossano admits that one of the functions of
ritual — group stability — could be subsumed
under the second, greater future confi-
dence, “because group disintegration is a
harbinger of future uncertainty”®. Without
clarifying the concepts of group stability
and future uncertainty and their distin-
guishable roles in the evolution of ritual, it
was hard for me to follow the various ap-
plications of the model to real world exam-
ples. Often, as with the pharaoh example,
the product could be both future confidence
and stability and it is not clearly explained
why the resources lead to one or the other
product.

With respect to the second part of the
book, Chapter Eight is devoted to “predic-
tions about ritual survival and loss,”
Rossano predicts that “[a]ttempts to forci-
bly alter this [adaptive] form will encounter
resistance because altered forms will prove
less adaptive” (p. 114). As a test, he offers a
case study of how life-cycle rituals of the
late Russian Empire resisted attempts of the
Soviet government to artificially change
these rituals. It is not clear, though, whether
such a hypothesis could not also be offered
by some of the previous theories that
Rossano integrates within his model. If yes,
the theoretical significance of his model

6 M. J. Rossano, “Ritual...”, 4.

would be weakened. This part of the book
could be strengthened by offering several
hypothetical predictions on various levels
of complexity, such as expected patterns
that one should see in archaeological data
and ethnographic databases. This would
not only demonstrate the added theoretical
value of Rossano’s model but also force
Rossano to operationalize the analytical
concepts of the model to concrete mea-
sures. Such operationalization would also
clarify the confusion regarding the concept
of ritual product. Again, some predictions
are offered in the original paper, but the
book could develop them in more detail.

In sum, Rossano’s aim is broad in scope,
but he has only limited space (144 pages
without references) and some concepts
would deserve more in-depth discussion.
Despite this limitation, the book offers a
highly thought-provoking and very much
needed analysis of ritual at the boundaries
of psychology, evolutionary biology, and
classic anthropology, with many important
insights and potentially testable hypothe-
ses.
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