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Abstract

The article focuses on extant examples of a collection of miracles associated with the feast of 
the Visitation (Miracula beate Marie Visitacionis) which was written by the third Archbishop of 
Prague, John of Jenstein (died 1400). Based on a paleographic, codicological and textual analy-
sis of four manuscripts which include the text of this work, the authors show that Miracula beate 
Marie Visitacionis has been preserved in two versions – Jenstein’s own version (as a separate 
work) and a modified version (forming part of a work entitled Institucio festivitatis Visitacionis). 
The article presents the main differences between these two versions of the text of Miracula 
beate Marie Visitacionis, characterises their relationship, and describes the circumstances, in 
which Jenstein’s miracle collection was created.
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One of the smaller items from John of Jenstein’s extensive literary oeuvre1 is a col-
lection entitled Miracula beate Marie Visitacionis, which describes miracles con-
nected with the feast of the Visitation. This work was written in close connection 
with Jenstein’s efforts to introduce the feast of the Visitation of the Blessed Virgin 
Mary, first in the Prague Diocese (1386) and then in the Church as a whole (from 
1389/1390).2 The impetus to introduce the feast of the Visitation came from a vision 
that Jenstein experienced during Lent in 1386 while staying at Roudnice Castle. 
Once his close collaborators had confirmed that doing so was within his powers, 
Jenstein composed an officium for the feast, and announced the introduction of the 
new feast at the next synod of the Prague Diocese (15 June 1386). He chose 28 April 
(the feast of St. Vitalis) as the day for the celebration of the feast of the Visitation. 
This course of events around the introduction of the new feast in the Prague Dio-
cese was described (essentially in identical terms) by both Nicholas Rakovnik in his 
Epistule et sermones magistrales de institucione festi Visitacionis Marie3 and John of 
Jenstein himself in his Miracula beate Marie Virginis (hereunder also abbreviated 
to Miracula BMV).4 It is evident from these works that Jenstein’s main argument 
for introducing the feast of the Visitation in the Prague Diocese was based on the 
miracles associated with this feast, as Jenstein cited a provision of ecclesiastical law 
stipulating that a bishop was entitled to introduce a new feast in his diocese if the 
feast had been preceded by miracles.5

The existence of the collection Miracula BMV was mentioned and a substantial 
part of this work was published in 1938 by Augustin Neumann.6 His transcription 
was based on the manuscript I F 777, held at Wrocław University Library.7 Jaroslav 
V. Polc identified the other three manuscripts in which the text of Jenstein’s Mira­

1	 For an overview of Jenstein’s literary oeuvre, see Pumprová, Slíva and Psík (2023: pp. 52–83). For an 
account of Jenstein’s life and work, see Weltsch (1968).

2	 Pope Urban VI announced the introduction of the new feast at a  ceremonial consistory held on 
8 April 1389, celebrating it for the first time on 2 July of that year. Because of his death, the bull intro-
ducing the feast (Superni benignitas Conditoris) was issued by pope Boniface IX on 9 November 1390. 
For more information, see especially Polc (1967).

3	 See below p. 93.

4	 See Nic. Rac., Ep. serm. mag., fol. 56ra; Ioh. Ien., Miracula BMV, fol. 158ra.

5	 Cf. Jenstein’s declaration introducing the new feast that is cited in both works: Nam si pontificali con­
cessum est dignitatu, ut episcopus in sua diocesi posset, precedentibus saltem miraculis, festum indi­
cere, de quo alias nec scripture sacre nec dicta sanctorum testantur, quanto plus dignius festa, de quibus 
triumphans disposuit ecclesia [...]. See Polc and Hledíková (2002: XXXV, 6, pp. 232–233). Jenstein 
also argued that these miracles legitimised the introduction of the feast in his disputes with Adalbert 
Ranconis de Ericinio, his main opponent in this matter. See Polc (1967: p. 68).

6	 See Neumann (1938: pp. 263–264, 297).
7	 See Neumann (1938: pp. 332–334, 362–363, 389–393). Neumann’s edition contains many reading 

errors; we have therefore decided to quote the text of Miracula BMV according to the manuscript Vat. 
Lat. 1122.
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cula BMV has been preserved:8 the manuscript Vat. Lat. 1122, held at the Vatican 
Apostolic Library (to which Polc referred when quoting the text of Miracula BMV 
in his publications), and the manuscripts I F 621 and IV Q 103, held at Wrocław 
University Library (which he used as secondary witnesses to prepare a new edition 
of Miracula BMV).9 Since Polc’s edition has never been published, we carried out 
a detailed analysis of all the above-listed manuscripts, and in this article we present 
new findings concerning the preservation and creation of Jenstein’s Miracula BMV 
which have emerged from our study.

1. Manuscripts containing the text of Miracula BMV10

Città del Vaticano, Biblioteca apostolica Vaticana, Vat. Lat. 1122. John of Jenstein, 
the third Archbishop of Prague (1378–1396), was actively involved in literary pro-
duction for a large part of his life. After being forced to relinquish his archiepisco-
pal office in 1396, he withdrew from public life and retreated to Helfenburg Castle, 
where he devoted himself to writing, revising and organising his literary oeuvre.11 
While a working version of his literary corpus has not survived, a  fair copy of the 
texts is preserved in the elaborate codex Vat. Lat. 1122 which was created in the sec-
ond half of the 1390s on the direct instructions of Jenstein himself. This manuscript 
thus presents Jenstein’s literary work in a form that was intended for public consump-
tion. The codex contains notes that are very probably written in Jenstein’s own hand, 
primarily instructions for copyists and illuminators.

The manuscript is organised into six main sections, each containing works that 
are either generically or chronologically connected: 1/ polemic treatises against Adal-
bert Ranconis de Ericinio, 2/ books about philosophical and theological questions, 
3/ collections of prayers and miracles, 4/ Acta in curia Romana, 5/ sermons, and 6/ 
writings from the last years of Jenstein’s life.12 The text of Miracula BMV is included at 
the end of the third section, on fols. 157rb–161vb; however, it was probably inserted 
there after a change of plan, as it is written on a  ternio with its first folio cut out, 
which has been placed between previously numbered quires (XVI and XVII) and 

8	 See Polc (1967: p. 136).
9	 We would like to thank the Catholic Theological Faculty of Charles University for giving us the 

opportunity to consult Polc’s preparatory materials.
10	 Due to space constraints, the information on manuscripts given here is restricted to the issues which 

are discussed in this article. A detailed description of the manuscripts will be given in a monograph 
presenting the modern critical edition and a Czech translation of Jenstein’s Miracula BMV; see Pum-
prová, Slíva, Psík, Tichý, Berger, Marková and Soukupová (forthcoming).

11	 See Hledíková (2014: pp. 72–75).
12	 For more details on individual works see Pumprová, Slíva and Psík (2023: pp. 164–166, 172–205).
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interrupts the original ordering. The original location of Miracula BMV in Jenstein’s 
literary corpus is indicated by manuscript I F 777 (see below), in which Miracula 
BMV follows the treatise Duo libelli ad honorem Dei et beate Marie Visitacionis and 
its postscript.13 In Vat. Lat. 1122, this postscript is split into two parts: the first 
part is copied after Duo libelli ad honorem Dei et beate Marie Visitacionis on fol. 
26ra, but the text ends in the middle of a sentence, five lines before the end 
of a column, and a note by the corrector (and probably the author) instructs 
readers that the rest of the text can be found before the collection of mira-
cles;14 the second part of the postscript is indeed located on fol. 157ra.

The work Miracula BMV begins with the rubricated incipit Incipiunt Mira­
cula beate Marie Visitacionis, and the text itself is introduced by a large figural initial 
A depicting the meeting of the Virgin Mary, Elizabeth and their sons Jesus and John 
the Baptist, as described in the Gospel of Luke (Lk 1, 39–56). Instructions for the 
illuminator depicting Mary’s Visitation of St. Elizabeth were given by Jenstein him-
self, who added a note in the right-hand margin of the manuscript: “Visitation – as 
she visited Elizabeth with children, the same as the depiction in my tower in Prague, 
where a lion is painted in the corner.”15

Wrocław, Biblioteka Uniwersytecka we Wrocławiu, I F 777.16 The nature of the 
script enables codex I F 777 to be dated to the first half of the 15th century. The prove-
nance of the manuscript is uncertain (Bohemia is one possibility), but it is certain that 
the manuscript was owned by the Dominican monastery in Wrocław.17 The codex was 
intended for practical use and was written by one main hand. It is mainly made up of 
Jenstein’s literary works, but it does not contain all his works as we know them from 
the manuscript Vat. Lat. 1122. The first text in the manuscript is the treatise De bono 
mortis, though only from the second chapter onwards (the manuscript text begins in 
the middle of the first sentence of the section Contra spirituales non metuentes mori); 
an unknown part of the manuscript has thus been lost. Regarding the content, there 
are two more significant differences between manuscripts I F 777 and Vat. Lat. 1122: 
Firstly, Jenstein’s works follow a different order in each manuscript; in I F 777, texts 
of various genres are arranged rather according to the thematic principle (sermons, 

13	 Duo libelli ad honorem Dei et beate Marie Virginis Visitacionis is a polemic treatise in which John of 
Jenstein reacts to Adalbert Ranconis of Ericinio’s critical stance towards the introduction of the feast 
of the Visitation. See Pumprová, Slíva and Psík (2023: pp. 174–176). The postscript is in the older 
literature referred to as the Monitum, see Pelzer (1931: p. 750).

14	 See Vat. Lat. 1122, fol. 26ra in the left margin: Quere finem ante Miracula de Visitacione sancte Marie 
infra.

15	 Vat. Lat. 1122, fol. 157rb, in the right margin dextro: Item Visitatio – quomodo Elizabet visitavit cum 
pueris, sicut depictum est in turri mea in Praga, ubi leo est depictus in angulo.

16	 The foliation given in the manuscript is inaccurate, thus in this article we refer to the foliation as it is 
in reality.

17	 See Pumprová, Slíva and Psík (2023: pp. 167–169).
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hymns, sequences all related to the same feast are grouped together), whereas in Vat. 
Lat. 1122 these texts are grouped along with texts of the same genres (forming collec-
tions of sermons, hymns or sequences). Secondly, only Jenstein’s works are recorded 
in Vat. Lat. 1122, while I F 777 also contains texts by other authors.

Most of the texts by other authors are part of a group of texts concerning the 
feast of the Visitation Epistule et sermones magistrales de institucione festi Visitacionis 
Marie, compiled by Nicholas Rakovnik (Mikuláš Rakovník, Nicolaus Raconick). It is 
an extensive collection of 22 texts which are introduced and connected by 14 narra-
tive sections. These texts comprise various letters, treatises, sermons, Papal bulls, and 
other documents related to Jenstein’s efforts to introduce the feast of the Visitation. 
The narrative passages describe the process of introducing the feast, from the initial 
impetus (Jenstein’s intuitive fondness for this Biblical event from an early age) to 
Jenstein’s discussions with the new Pope Boniface IX in Rome (1390) concerning the 
final choice of the officium for the new feast and the issue of the Papal bull Superni 
benignitas Conditoris.18

The differences in the organisation of both codices, and the absence of texts by 
other authors in Vat. Lat. 1122, lead us to conclude that manuscript I F 777 may be 
a copy of a no longer extant working version of Jenstein’s literary oeuvre. From this 
working version, Jenstein had only his own works transcribed in the fair copy, con-
siderably changing their arrangement and perhaps adding some of his other texts.19 
In this codex, the text of the Miracula BMV is recorded on fols. 109vb–116vb. The text 
is introduced by the rubricated incipit Incipiunt Miracula beate Marie Visitacionis and 
by the initial A written in blue and red. The length of the text of the Miracula BMV in 
manuscript I F 777 is the same as that in Vat. Lat. 1122.

Wrocław, Biblioteka Uniwersytecka we Wrocławiu, I F 621. The other two manu-
scripts containing the text of the Miracula BMV are today held at Wrocław Univer-
sity Library, though they both originate from the Augustinian monastery in Żagań 
(Sagan).20 The older of the two, the paper manuscript I F 621, consists of 27 quires, 
most of which contain catchwords and quire numerals. However, the first quire of 
the codex lacks both the catchword and the quire numeral, and the catchword of 
the third quire (f. 25r) is denoted as secundus, suggesting that the first quire was 
not part of the original corpus. This conclusion is also supported by other facts: the 

18	 For more details on Epistule et sermones magistrales and their author see Pumprová, Psík and Slíva 
(forthcoming).

19	 See Pumprová, Slíva and Psík (2023: pp. 51–52). Z. Hledíková (2014: pp. 72–75) has already expressed 
the opinion that the manuscripts I F 777 and Vat. Lat. 1122 may both have been copied from the same 
document.

20	 The scriptorium in Żagań has been attested from the mid-14th century – see Świerk (1968: p. 127). For 
more details on the history of the monastery and its library see Świerk (1965: pp. 21–33). An overview 
of the monastery’s history is given in Mandziuk (2007: pp. 65–71).
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quire contains just one text, which ends in the middle of fol. 10va, and the remaining 
folios in the quire are empty. The text is written in a calligraphic Gothic cursive with 
minuscule elements, which does not appear elsewhere in the codex, and it is written 
on paper with a specific watermark (a tower with dimensions 5 x 2.5 cm), which is 
also not present in the other quires. However, the similarity of ornaments between 
the first and second quire of the manuscript leads us to conclude that although the 
first quire of manuscript I F 621 was written independently of the remaining parts 
of the codex, it is highly probable that it originated (like the following quires) in the 
scriptorium of the monastery in Żagań around the middle of the 15th century.21

The codex I F 621 contains a wide range of works addressing topics that were 
popular in a monastic environment, namely the confession and the art of dying a good 
death. The text of Jenstein’s Miracula BMV has been preserved on fols. 5ra–10va as 
part of the work, which features in the first quire. In the contents written on the 
pastedown of the manuscript in a contemporary hand, this work is entitled Institucio 
festivitatis Visitacionis beate Virginis Marie (Introduction of the feast of the Visitation 
of the Blessed Virgin Mary), and, above the text itself, the heading De institutione festi 
Visitationis B. V. Mariae Nicolai Rakonick SS Theologie baccalaurei has been added in 
humanist script. The text of Institucio festivitatis Visitacionis BVM (= hereunder also 
abbreviated to IFV) is divided into several sections distinguished by their headings or 
incipits, which are executed in larger script and with stronger strokes in black ink. From 
fol. 5va onwards, the text of IFV corresponds with parts of Jenstein’s Miracula BMV.

Wrocław, Biblioteka Uniwersytecka we Wrocławiu, IV Q 103. This paper manu-
script is dated to the second half of the 15th century and is written in 15th-century 
Gothic cursive script with various degrees of calligraphicity. The name of the scribe is 
given on fols. 230v and 292r: He was Allexius Synicko, who received the Augustinian 
habit on the vigil before Christmas 1476 and worked in the scriptorium of the Żagań 
monastery.22 The manuscript comprises dictionaries and various works that were 
warmly received in the monastic environment; some are identical to those contained 
in manuscript I F 621.23 On fols. 229r—244v, there is a text denoted in the explicit as 
Institucio festivitatis Visitacionis beate Marie. On fol. 229r, the heading Nicolaus Rakon­
ick: De institutione festi Visitationis B. M. V. has been written in humanist script above 
this text. As in manuscript I F 621, in IV Q 103 the text of Miracula BMV has likewise 

21	 The scribe of quires no. 2–11, a member of the Żagań monastery named Vincenc Gloger, worked on 
his transcription in 1449, see I F 621, fols. 134rb and 141vb. For more details on the manuscript see 
Pumprová, Psík and Slíva (forthcoming).

22	 His existence is very probably attested in Mortilogium Saganense (Allexius Sunicke) and in the register 
of library loans at the Żagań monastery from the late 1470s (frater Allexius); see Rother (1926: p. 15); 
Świerk (1965: p. 49); Świerk (1968: p. 137).

23	 In both I F 621 and IV Q 103, Imitatio Christi by Thomas à Kempis and Formula honeste vite are 
recorded.
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been preserved as part of the Institucio festivitatis Visitacionis on fols. 236r–244v. This 
is clearly expressed by the words Explicit Institucio festivitatis Visitacionis beate Marie 
(fol. 244v) which immediately follow the text of Jenstein’s miracles. The length of the 
text of the Miracula BMV in manuscript IV Q 103 is the same as that in I F 621.

2. Two preserved versions of the text of Jenstein’s Miracula BMV

As described in the previous section, the text of Jenstein’s collection Miracula BMV 
has been preserved both as a separate work representing the authorial version (in 
manuscripts Vat. Lat. 1122 and I F 777) and as part of the work Institucio festivitatis 
Visitacionis BMV (in manuscripts I F 621 and IV Q 103). In this section, we will give 
a more detailed presentation of both these preserved versions of Jenstein’s Miracula 
BMV, characterising the similarities and differences between them and clarifying 
their relationship.

The content and structure of the authorial version of Miracula BMV. In the manu
scripts Vat. Lat. 1122 and I F 777 the collection Miracula BMV has the same struc-
ture: the work begins with a prologue (I), in which Jenstein explains the reasons that 
led him to write it. In the perverse age of the Papal Schism, there was a declining 
belief in signs, prodigies and portents which God performed in the person of Christ, 
through the saints, and especially with the assistance of the Virgin Mary – and which 
He continued to perform every day. Therefore, Jenstein decided to guide non-believ-
ers back to faith by recording the miracles associated with the feast of the Visitation, 
which were revealed to persons both exalted and ordinary and were confirmed by 
credible witnesses in the presence of notaries public.24

This is followed by an explanation of the three types of miracles (miracula). First 
(II), he explains the meaning of the term signum (“sign”), stating that it is a natural 
phenomenon that occurs within an unusually short period of time, such as when Jesus 
turned water into wine at a wedding in Cana of Galilee (a phenomenon which occurs 
naturally as a result of a gradual process in the body of the vine). In the next section 
(III), he characterises the term prodigium (“prodigy”) as a supernatural phenomenon 
that occurs outside the order of nature, as when John the Baptist recognised Christ’s 
presence without being able to perceive this presence through his natural senses. He 
states that the third type of miracle (IV) is portentus25 (“portent”), and notes that 
this phenomenon is directly at odds with nature, as in the case of Mary’s immaculate 

24	 The desire to strengthen the faith of the Christians was the most common purpose authors gave for 
writing medieval collections of miracles, see Ward (1982: pp. 29–30).

25	 Jenstein continually uses this word in the less common masculine form, which at one point the scribe 
of I F 777 has corrected to the more usual neuter form (portentum).
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conception from the Holy Spirit, after which she remained a virgin. The explanation 
of these three types of miracles probably took inspiration from the proposition pre-
sented by Master Edmund Bromfield to Pope Urban VI at the ceremonial consistory 
held on the eighth of April 1389, when the feast of the Visitation was introduced.26

The accounts of the miracles are preceded by a passage in which Jenstein explains 
how the feast of the Visitation was instilled in and revealed to several people (V) – to 
the author himself, to one pious lady, and to Pope Urban. He focuses primarily on 
the revelation that was given directly to him (VI). As suggested in the introduction 
of this article (see p. 96), this section of the Miracula BMV displays numerous cor-
respondences with the text of the introductory part of Nicholas Rakovnik’s Epistule 
et sermones magistrales, which Jenstein may have used as a source for this part of his 
own collection.27

There then follows a section presenting 15 miracles which vary in scope and nature. 
The first miracle (VII) concerns a vision that a noble yet impoverished lady had relating 
to the feast of the Visitation. One night during Lent, the Virgin Mary appeared to her 
and asked her to seek out the Archbishop of Prague and assure him that he should 
continue in his efforts to introduce the feast of the Visitation in the Prague Diocese, 
as these efforts would bring him salvation. The lady did not follow Mary’s instructions 
immediately because she was afraid that she would not be able to gain access to the 
Archbishop, so Mary appeared to her repeatedly until the lady eventually met with the 
Archbishop on a bridge in Prague. The lady’s vision was vouched for by her confessor, 
Master Matthew (from Kraków).

The second miracle (VIII) concerns the death of Master Adalbert Ranconis de 
Ericinio, who opposed the introduction of the feast of the Visitation. John of Jenstein 
warned Master Adalbert that his stance on the matter would ensure that he would not 
live to see the next feast of the Visitation. Adalbert refused to change his stance; he fell 
ill, and seemed likely to die very soon. However, the Archbishop predicted that Adalbert 
would not die before the feast of the Assumption, and indeed this proved to be the 
case. Although the two men reached a reconciliation, Adalbert remained obstinately 
opposed to introducing the feast of the Visitation and he was punished for this stance 
as his tongue hung down to his chest and it was not able to return it into his mouth.

The third miracle (IX) again took the form of a vision. The hero of this miracle is 
a cleric who supported the introduction of the feast of the Visitation by disseminating 
the text of its officium in various places. One night, the Virgin Mary appeared to him 
wearing the dress that she wore when she visited St. Elizabeth, and she offered her 
hand to him as a mark of her gratitude for his service. The fourth miracle (X) features 

26	 For the obvious similarities between the Miracula BMV (sections III and IV) and the Edmund’s prop-
osition see Pumprová, Slíva, Psík, Tichý, Berger, Marková and Soukupová (forthcoming). For infor-
mation on Edmund’s sermon see also Polc (1967: pp. 78–79; 1975: 154).

27	 See Nic. Rac., Ep. serm. mag., fol. 56ra; Ioh. Ien., Miracula BMV, fol. 158ra.



97

Anna Pumprová, Richard Psík & Jakub Tichý
The Miracula beate Marie Visitacionis of John of Jenstein: The Circumstances of Their Creation …

a guardian angel who faithfully accompanied a noble lady, talking with her and com-
forting her in all her sorrows. In one of their conversations, the angel revealed to her 
that there were not seven but eight joys of the Virgin Mary, who had experienced the 
joy when she visited St. Elizabeth – and that this joy was the greatest of all. The fifth 
miracle (XI) concerns a nobleman named Heršík (Herssico), who was in favour of 
introducing the feast of the Visitation, but did not approve of its celebration (because 
it restricted the work of poor people and artisans due to their attendance at mass). 
However, when he received the Eucharist on the day of the feast, he became ecstatic, 
and unwittingly began loudly praising the feast of the Visitation; he continued to hold 
this position and refuted the slanders that others had uttered about the feast.

The sixth miracle (XII) concerns the miraculous recovery of a village priest (ple­
banus) from Slatina near Hasenburg Castle. Although he had almost entirely lost his 
sight, when he heard about the introduction of the feast of the Visitation he confided 
in the Virgin Mary, who appeared to him in the night and promised that his sight 
would be restored if he honoured this feast until the end of his life. He did so, and he 
recovered completely. The seventh miracle (XIII) occurred at the parish of St. Michael 
in Prague, where one venerable lady had been seriously ill for six months and found 
herself on the verge of death. When she heard about the introduction of the feast of 
the Visitation, she confided in the Virgin Mary and vowed that she would celebrate 
the feast for the rest of her life. She then recovered completely. The eighth miracle 
(XIV) was attested by the Archbishop of Magdeburg. According to him, a Magdeburg 
altar attendant named Konrad experienced a vision in which the Virgin Mary told 
him that he must celebrate her feast of the Visitation in the city’s cathedral, and that 
he would be rewarded with salvation. He told everybody about this miracle, includ-
ing the Archbishop, and he celebrated the feast with great pomp.

The ninth (XV) and tenth (XVI) miracles concern Pope Urban and his role in 
introducing the feast of the Visitation throughout the entire Church. Unlike the pre-
vious miracles, whose stories were concrete and dramatic, full of mystical encounters, 
these two “miracles” are largely impersonal and factual in nature. The ninth miracle 
involves the fact that Pope Urban had visions concerning the feast, but did not have 
time to fully understand them because he died soon after its introduction. The tenth 
miracle relates to three noteworthy things that Pope Urban did when introducing 
the feast: he introduced it for the entire Church (like the feasts of the Nativity or the 
Assumption), with the same indulgences as for the feast of Corpus Christi; he added 
a vigil to it; and he shortened the interval between jubilees from 50 to 33 years, so that 
the next jubilee would be in 1390. He also added St. Mary Major to the three main 
churches of the jubilee, and he made the feast of Corpus Christi equal to the four 
other major feasts of the ecclesiastical year.28

28	 For details see Polc (1967: pp. 80–81; 1975: pp. 153–155, 164).
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The eleventh miracle (XVII) is concerned with the uncertainty regarding the 
Pope’s confirmation of the feast of the Visitation. John of Jenstein had to face unset-
tling rumours that the Pope Urban would not confirm the new feast, yet he did not 
lose faith that the feast would be established throughout the entire Church. He prayed 
to the Virgin Mary, and he was rewarded with the following vision: During a mass 
in honour of the Blessed Virgin he was wearing a  pallium with a  depiction of St. 
Elizabeth visiting the Virgin Mary after Christ’s birth in order to repay Mary’s earlier 
visit. Thanks to this vision, the Archbishop became certain that the Roman Curia 
had indeed confirmed the new feast, and three days later a messenger gave him this 
news. The twelfth miracle (XVIII) took place in the summer of 1389. According to 
an account by Cardinal Adam Easton, one cleric named Hugo had been stricken by 
a severe fever and found himself on the verge of death. It was then that he remem-
bered the feast of the Visitation, which, although it had been introduced by Pope 
Urban, had not yet become widely established, and which still had no officially stipu-
lated officium for its celebration. Hugo therefore expressed his intention to celebrate 
the feast and pray the officium, and immediately he recovered his health.

The thirteenth (XIX) and fourteenth (XX) miracles concerned the official pro-
cess that led to the issuing of the bull that introduced the feast of the Visitation. Both 
miracles feature Master Peter of Všeruby, who was instructed by Jenstein to take care 
of the necessary procedures for Pope Urban to approve the feast’s introduction. In the 
first case, Master Peter had deposited at his house in Rome the document that was 
to form the basis for the documents officially introducing the feast; however, when 
he returned to the house the document was missing, even though other valuables 
stored in the same place were still intact. He turned to the Virgin Mary for help, 
and eventually he found the lost document, so he was able to complete the neces-
sary tasks for the introduction of the feast. The second of these miracles involved the 
registration and execution of a Papal document concerning the bull that introduced 
the feast of the Visitation. This document could likewise not be found in the papal 
register, but Master Peter eventually discovered it lying in the dirt under the bed of 
the careless scribe who was tasked with writing the document. Afterwards, the scribe 
was arrested for other offences, but Peter of Všeruby predicted that he would soon be 
released thanks to the intervention of the Virgin Mary. This indeed happened, and, in 
gratitude to Mary, he drew up a document concerning her feast day.

The fifteenth and final miracle (XXI) concerning the feast of the Visitation 
was experienced by Bishop Nicholas of Vladiměř (Nicholas of Roudnice), who was 
returning home from Rome after the introduction of the feast – a process in which he 
had been involved. During his homeward journey he lost his way and found himself 
alone in the wilderness, bloodied and with almost no strength left, so he asked the 
Virgin Mary for assistance and reminded her of his role in the introduction of the 
new feast. He immediately found his way out, and was reunited with his retinue. The 
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last words of the text on the fifteenth miracle mark the end of the collection, which 
lacks any formal explicit at the end.

The content and the structure of the modified version of the text of Miracula BMV. 
The content and the structure of the text of Miracula BMV in IFV and the relationship 
between this modified version and authorial version are shown in the following overview:

Tab. 1: The content and the structure of the text of Miracula BMV in IFV

Sections of the text of Miracula BMV in IFV (chapter title, brief characteri-
sation)

Sections of Miracula 
BMV
(chapter title)

– I. (Prologue)
II. De triplici genere 
miraculorum et primo 
quid sit signum
III. Quid sit prodigium
IV. Quid sit portentus

De aliis personis, quibus inspiratum sit hoc festum
(On the revelation of the feast of the Visitation to various people)

= V (Quod Visitacionis 
festum pluribus est rev­
elatum)
= VI (De inspiracione 
facta sibi)

Alia revelacio seu visio
(On the revelation of the feast of the Visitation to an impoverished noble 
lady)

= VII (Miraculum pri­
mum)

Miraculum de magistro
(The miracle connected with the death of Master Adalbert Ranconis de Ericinio)

= VIII (Miraculum II)

Miraculum
On the appearance of the Virgin Mary to a cleric (the second miracle)29

= IX (Miraculum III)

Miraculum
(On the nobleman Heršík, the third miracle)

= XI (Miraculum V)

Miraculum
(On the miraculous recovery of the priest from Slatina, the fourth miracle)

= XII (Miraculum VI)

Miraculum
(On the miraculous recovery of a noble lady from the parish of St. Michael in 
Prague, the fifth miracle)

= XIII (Miraculum VII)

Miraculum
(On the appearance of the Virgin Mary to an altar-boy in Magdeburg, the 
sixth miracle)

= XIV (Miraculum VIII)

Miraculum
(How the guardian angel spoke to a noble lady about the joys of the Virgin 
Mary, the seventh miracle)

= X (Miraculum IV)

29	 In IFV the miracles are not numbered; they are merely headed Miraculum.
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Miraculum
(On Pope Urban VI’s visions and three of his stipulations, the eighth miracle)

= XV + XVI (Miraculum 
IX + X)

Miraculum
(Jenstein’s vision in which Elizabeth repaid the Virgin Mary by visiting her, 
the ninth miracle)

= XVII (Miraculum XI)

Miraculum
(On the miraculous recovery of the Roman cleric Hugo, the tenth miracle)

= XVIII (Miraculum 
XII)

Miraculum
(On the miraculous rediscovery of the document about the feast of the Visi-
tation, the eleventh miracle)

= XIX (Miraculum XIII)

Miraculum
(On the miraculous release of the scribe who was to write the bull concern-
ing the feast of the Visitation, the twelfth miracle)

= XX (Miraculum XIV)

Miraculum
(On the rescue of the Bishop of Vladiměř when lost in the wilderness, the 
thirteenth miracle)

= XXI (Miraculum XV)

(Conclusion of the work) –

A comparison of the structure of Miracula BMV with the structure of corre-
sponding passages in IFV reveals that IFV lacks the collections’ prologue (I) and 
the general introduction explaining the three types of miracles (II–IV); however, 
all miracles from Miracula BMV are contained in IFV, though there are minor dif-
ferences in their structure, ordering, and length. Chapters V and VI, and chapters 
XV and XVI, which are separate in Miracula BMV, are combined into two sin-
gle sections in IFV. The account of the first miracle from the collection Miracula 
BMV (VII, about the revelation of the feast of the Visitation to a  noble lady) is 
not described as a miracle (Miraculum) in IFV, but as Alia revelacio seu visio; this 
emphasises its thematic connection to the preceding chapter, which concerns the 
revelation of the feast to Jenstein. To sum up – although IFV contains all 15 miracles 
from Jenstein’s collection in some form, only 12 of the sections are titled miraculum. 
There is also a change in the ordering with regard to the miracle about the joys of 
the Virgin Mary; in Jenstein’s Miracula BMV this miracle follows the text about the 
appearance of the Virgin Mary to the cleric (making it the fourth miracle), while in 
IFV this story comes after the story about the Virgin’s appearance to the Magdeburg 
altar attendant (making it the seventh miracle). Moreover, the modified version of 
the text of Miracula BMV in IFV concludes with a prayer formula, and in manu-
script IV Q 103 also with an explicit.30

A comparative analysis of the text from both versions of Jenstein’s miracles. The cor-
responding passages in Miracula BMV and IFV are of the same length with one 

30	 See p. 94. Minor differences involving the absence, shortening, or lengthening of various prayer for-
mulas can also be observed at the end of some of the miracles in IFV.
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exception: the miracle of the Magdeburg altar attendant in IFV is almost half as long 
as its counterpart in Miracula BMV (XIV). Compare:

Tab. 2: Comparison of the miracle about the Magdeburg altar attendant in 
Miracula BMV and IFV

Miracula BMV, Vat. Lat. 1122, fol. 160ra–rb IFV, I F 621, fol. 8ra

Item veniente in Rudnicz reverendissimo in Cristo 
patre archiepiscopo Magdeburgensi retulit quendam 
ecclesie Magdeburgensem altaristam quadam nocte 
visionem habuisse, qualiter beata Virgo Maria sibi 
apparuerit et sibi dixerit: “Fac michi festum hic in 
ecclesia in honore mee Visitacionis et scito te per hoc 
salvari.” Qui expergefactus iocundanter | mane sur­
rexit et pluribus fidedignis istud miraculum revelavit.
Audivi et ego Albertus, sancte Magdebur|gensis eccle­
sie archiepiscopus, licet indignus, ab eius ore et ipsum 
maxime gementem et flentem in recitando. Et post 
paucos dies idem dominus dictus Conradus festum 
predictum in prefata ecclesia Magdeburgensi gloriose 
perfecit singulis annis peragendum iuxta confirma­
tionem domini nostri pape.

De visione facta cuidam altariste Magdeburgensi 
super altaris fundacione
Item veniente in Rudnicz reverendissimo in Cristo 
patri archiepiscopo Magdeburgensi retulit quendam 
ecclesie Magdeburgensem altaristam quadam nocte 
visionem habuisse, qualiter beata Virgo Maria sibi 
apparuerit et sibi dixerit: “Fac michi altarem in 
ecclesia in honore mee Visitacionis et scito te per hoc 
salvari.” Qui expergefactus aliis quam plurimis enar­
ratur.

As is evident from the table, the shorter version of the miracle differs from 
the longer version primarily in the presence of an additional heading and in the 
omission of the second part of the text, which contains a number of specific details: 
the personal testimony given by the Archbishop of Magdeburg, Albrecht (Audivi 
et ego Albertus...), the name of the story’s main hero (Conradus), and the result 
of the Virgin Mary’s appearance – i.e. that the altar attendant did Mary’s bidding 
and continued to celebrate the feast in the subsequent years. A comparison of the 
two versions of the miracle also reveals an interesting shift in meaning: according 
to Miracula BMV the Virgin Mary wanted the altar attendant to celebrate mass in 
honour of the feast of the Visitation, while according to IFV she asked him to build 
an altar in honour of the feast. How can this shift in meaning be explained? The 
greater demands that Mary made on the altar attendant in the shorter version, as 
well as the absence of specific details which in the longer version may have helped 
strengthen the veracity of the miracle, may indicate that the shorter version reflects 
the changed reality in which it originated; when IFV was compiled, the feast of the 
Visitation was already well-established and celebrated, so contemporary audiences 
could have found Mary’s instruction to celebrate mass in honour of the feast to be 
a somewhat banal requirement.
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A comparison of the text of other corresponding passages of both works reveals 
that the absence of similar specific details linking the miracles to the historical con-
text in which they originated can also be found at other points in the text of IFV. 
For example, the account of how the cleric Hugo miraculously recovered from his 
illness in IFV does not give the date of the miracle account or the names of those 
who were present as witnesses.31 At the beginning of section on the release of careless 
scribe in IFV, the text lacks the year in which the event took place and the epithet of 
Jenstein’s representative Peter of Všeruby (Petr ze Všerub).32 In the account of how 
Bishop Nicholas was rescued from his wanderings in the wilderness, IFV does not 
mention his role as an inquisitor in Bohemia or the fact that he twice travelled to the 
Roman Curia regarding the introduction of the feast of the Visitation.33 Because the 
text of Miracula BMV has been preserved in a manuscript that was produced under 
Jenstein’s supervision, we can assume that the differences between the corresponding 
passages of Miracula BMV and IFV resulted from the alterations made by the creator 
of IFV, an unknown compiler.

One striking difference between the texts of Miracula BMV and IFV is the dif-
ferent wording of the introductions to the individual miracles. The text of Miracula 
BMV displays an effort to create at least loose connections between the accounts of 
the different miracles. This is done on the one hand by numbering the miracles (thus 
arranging them in a specific order within the collection), and on the other hand by 
the phrases that introduce the individual narratives, which indicate that each mira-
cle forms part of a larger entity, for example: Referam et aliud miraculum delectabile 
et iocundum. Nam quidam devotissimus [...] (3rd miracle); Est item et aliud, quod 
archiepiscopo mulier quedam devota nobilis [...] (4th miracle) etc.34 Such elements 
interconnecting the individual miracles are lacking from the text of IFV. The miracles 
are not numbered in IFV, and the accounts of the miracles usually begin by introduc-
ing their heroes: Quidam enim devotissimus [...]. Mulier quedam erat devota nobilis 

31	 Ioh. Ien., Miracula BMV, fol. 161ra: Anno Domini millesimo CCCLXXXX referente reverendo in Christo 
patre domino Adam, cardinale Anglicano etc., in presencia dicti archiepiscopi, Raymundi, magistri ordi­
nis predicatorum, et magistri Petri Wsserob, correctoris litterarum Sedis apostolice et archidyaconi Hors­
sowiensis, et plurimorum prelatorum Rome tempore estivo, quo magnus fervor solis viget, febris cum 
validissimis caloribus quendam Hugonem clericum invasit in Roma. The narrative in IFV begins with 
the phrase Rome tempore estivo... The miracle itself obviously happened a year earlier (1389).

32	 IFV, fol. 9rb: Eodem eciam anno domini millesimo CCCLXXXX, dum iam littere apostolice |de bulla 
apostolica ad regestrum litterarum apostolicarum ad registrandum more solito fuissent destinate, solli­
citator predictus magister Petrus Wsserob expedicionis...The crossings-outs indicate the wording that 
is found in the text of Miracula BMV but is lacking from IFV.

33	 IFV, fol. 10ra–rb: Reverendus ergo pater Nicolaus, Ladmiriensis episcopus, inquisitor heretice pravitatis 
in Boemia, aliud miraculum quod sibi contigit tunc, quando bis ad Curiam Romanam ivit huius festi 
causa, nam cum ultimo [...].

34	 Cf. Ioh. Ien., Miracula BMV, fols. 159rb, 159va.
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[...].35 Unlike Miracula BMV, the text of IFV thus presents the miracles as a grouping 
of unconnected stories which lend themselves to separate use, e.g. as exempla for 
sermons.36

Many of the minor differences in the wording of the miracles in both works can 
be attributed to the compiler’s efforts to improve the text both grammatically and 
stylistically. The text of IFV very often contains verb forms in different tenses and 
moods than those found in Miracula BMV – and numerous words from Miracula 
BMV were replaced in IFV by synonyms or words with similar meanings.37 The table 
shows examples of both types of change:

Tab. 3: Examples of grammatical and stylistic alterations in IFV compared with 
Miracula BMV

Ioh. Ien., Miracula BMV, fol. 159va–vb IFV, fol. 8ra–8rb

Qui plura sibi ventura predixit, que postea impleta 
sunt. Et ad hoc maritum suum in testem adducit, 
cui ipsa hec et alia secreta narrare consuevit. Hic 
eciam semper eam ad bonum hortabatur, ut Deo 
serviret ieiuniis et oracionibus et piis vacet operibus, 
admonet, et specialiter Virgini gloriose serviret. Ipse 
tamen, quis sit, adhuc | ei pandere noluit. Credibile 
tamen esse potest, quod suus sit angelus, qui sic sub 
humana effigie ei apparuit. [...] “Nam cum hoc sit 
magnum gaudium, quando Elizabeth Virgo Maria 
visitavit, ubi exultavit spiritus eius in Deo salutari 
suo, similiter infans in utero cum Elizabeth.” Et sic 
nobis id dubium amputavit...

Qui plura sibi ventura predixit, que postea impleta 
sunt. Et ad hoc maritum suum testem adduxit, cui 
ipsa hec et alia secreta narrare consuevit. Hic eciam 
semper eam | ad bonum hortatur, ut deo serviret 
ieiuniis et oracionibus, et piis vacet operibus, admo­
net, et specialiter Virgini gloriose serviret. Ipse tamen, 
quis sit adhuc ei pandere non vult. Credibile tamen 
esse potest, quod suus sit angelus, qui sic sub humana 
effigie ei appareret. [...] “Nam cum hoc sit magnum 
gaudium, quando Elizabeth Virgo Maria visitavit, in 
quo exultavit spiritus eius in Deo salutari suo, simi­
liter in utero infans cum Elizabeth.” Et sic nobis illud 
dubium amputavit...

The text of IFV also frequently displays minor syntactic differences compared 
with the text of Miracula BMV; these may have been motivated by the compiler’s 
efforts to create a clearer sentence structure. An example can be seen in the follow-
ing extract, in which the compiler of IFV used the enclitic -que to connect the clause 
supervenit crisis to the participle contracto – perhaps in order to avoid repeating the 
conjunction sed within the same sentence. In the following sentence structure com-
plex, the compiler decided to expand the condensed and rather laboured structure 
archiepiscopo vero tunc ... distante by means of an attributive relative clause (qui 
tunc ... distante erat).

35	 Cf. IFV, fols. 7rb, 8ra.

36	 On how miracle stories often lost their individual features when collected for the needs of preachers, 
cf. Ward (1982: pp. 26–27).

37	 Further examples of the replacement of words by synonyms or words with similar meanings include 
viget – urget; dum – cum; reposuerat, quesiverat – deposuerat, requisiverat; eminentem – iminentem; 
etc.
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Tab. 4: Examples of syntactic alterations in IFV compared with Miracula BMV

Ioh. Ien., Miracula BMV, fol. 159ra IFV, fol. 7ra

Addidit insuper idem prepositus, quatenus saltem 
adhuc dictum festum affirmaret esse sanctum et 
catholicum. Sed ipso contradicente statim postea 
obmutuit nec de festo aliquid dicere potuit ore ricti­
bus contracto, sed supervenit crisis et agonizavit. 
Archiepiscopo vero tunc in castro Helfenburg a Praga 
per unam bonam dietam distante dictum fuit, quod 
agonizaret et forte hac nocte moreretur.

Addidit insuper eidem prepositus, quatenus adhuc 
saltem dictum festum affirmaret esse sanctum et 
katholicum. Sed ipso contradicente statim obmutuit 
postea nec de festo aliquid dicere potuit, ore ricti­
bus contractoque supervenit crisis et agonizavit.  
Archiepiscopo vero, qui tunc in castro scilicet Hel­
femburg de Praga per unam bonam dietam distante 
erat, dictum fuit, quod agonizaret et forte hac nocte 
moreretur.

Some alterations bring minor shifts in meaning, e.g. the change in the sen-
tence in veste argentea non amicta pallio venit atque, ut ipse putat, quod illius tunc 
apparencie fuerit (→ quod tempus illius apparencie fuerit in IFV), quando videlicet 
post anuncciacionem archangeli montana conscendens Elizabeth visitavit 38 shifts the 
meaning: the first version of the text states that when the Virgin Mary appeared to 
the cleric, she looked the same as when she visited Elizabeth, but according to the 
second version of the text she appeared to the cleric at the same time as she had 
visited Elizabeth. The crossing-out of the word “Visitation” from the following sen-
tence likewise shifts the meaning: Ideo, ut hoc | omnibus palam esset, quod qui Vir­
gini gloriose <quicumque> in festo Visitacionis contrarius fuit, per eam eciam punire­
tur in festo sue Assumpcionis.39 The original text states that whoever opposes the feast 
of the Visitation will be punished on the feast of the Assumption, whereas in IFV the 
meaning becomes more general, i.e. that this punishment will apply to anybody who 
is opposed to any Marian feast.

Although some of the compiler’s changes to the text are acceptable and under-
standable from a linguistic perspective, other changes disrupt the sentence structure 
of the Latin text. For example, the omission of the words figurantes post Cristi nati­
vitatem e contra Elizabeth from the sentence Cumque indutus pontificalibus incederet, 
habere se in se pallium vidit, in cuius dependiculo due erant ymagines figurate, vide­
licet Marie et Elizabeth, figurantes post Cristi nativitatem e contra Elizabeth Mariam 
visitasse [...],40 which may have been motivated by the compiler’s attempt to avoid 
repeating forms of the verb figuro, means that the new version of the sentence in IFV 
lacks the head of the infinitive visitasse (which was originally figurantes).

38	 See Ioh. Ien., Miracula BMV, fol. 159va.

39	 See IFV, fol. 7ra.

40	 See Ioh. Ien., Miracula BMV, fol. 160vb.



105

Anna Pumprová, Richard Psík & Jakub Tichý
The Miracula beate Marie Visitacionis of John of Jenstein: The Circumstances of Their Creation …

3. Conclusions

Our study of issues connected with the preservation of John of Jenstein’s collec-
tion of miracles Miracula beate Marie Visitacionis (abbreviated to Miracula BMV) 
has led us to the following conclusions. Four manuscripts including the text of this 
work (identified by Augustin Neumann and Jaroslav V. Polc) have preserved two 
versions of the text – Jenstein’s authorial version (in the Vatican manuscript Vat. Lat. 
1122 and the Wrocław manuscript I F 777) and a modified version (in the Wrocław 
manuscripts I F 621 and IV Q 103). The authorial version of Miracula BMV con-
tains a prologue, an explanation of the three types of miracles, and 15 accounts of 
miraculous occurrences connected with the introduction of the feast of the Visita-
tion. The modified version of the text of Miracula BMV has been preserved as the 
second part of the work known under the contemporary title Institucio festivitatis 
Visitacionis BMV (here abbreviated to IFV), which was written by an anonymous 
compiler.

Contemporary sources reveal that Jenstein considered the performance of mir-
acles associated with the feast of Visitation to be the main argument for introducing 
the new feast in the Prague Diocese. He therefore paid special attention to record-
ing these miracles: according to his own words, he first had a record of the miracles 
made in the presence of notaries public and credible sworn witnesses, and then he 
composed literary accounts of selected miracles for his collection Miracula BMV.41 
It is evident from the explicit or implicit42 dating of several of the miracles that they 
took place between 1386 and 1390; only the first of the miracles described by Jenstein 
took place before the introduction of the feast in the Prague Diocese. In view of these 
datings, and the datings of identified sources (the proposition of Master Edmund – 
1389, Nicholas Rakovnik’s Epistule et sermones magistrales – 139043), the collection 
Miracula BMV can be dated to no earlier than the beginning of the 1390s.44

A comparison of the corresponding passages in Miracula BMV and IFV indi-
cates that the compiler of IFV omitted the opening passages of Jenstein’s collection 
(I-IV), but included all the accounts of the 15 miracles from Miracula BMV in his 

41	 See Ioh. Ien., Miracula BMV, fol. 157va: Cogor igitur carnalem eorum diffidenciam evidencia man­
ifestorum miraculorum elidere, et quod maledictus furor eorum pertinax noluit credere, in presentia 
publicorum notariorum et testium fidedignorum cum iureiurando ad hoc legitime receptorum eorum 
incredulitatem convincere et aliqua miracula festi Visitacionis beate Marie subsequenter scriptotenus 
exarare, ut qui pia persuasione credere noluerunt, probabili testimonio convincantur [...].

42	 The implicit dating is based on mentions of events whose dates are known. Explicit or implicit datings 
can be found for miracles nos. 1 (1386), 2 (1388), 10–12 (1389) and 13–15 (1390).

43	 For more details on the dating of Epistule et sermones magistrales, see Pumprová, Psík and Slíva 
(forthcoming).

44	 Our dating is in accordance with that given by Jaroslav Polc, who dated the collection (without giving 
any detailed arguments) to 1391–1395; see Polc (1999: p. 248).
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work. Compiling the text of IFV, he made minor alterations to the structure, order-
ing, and length of the text of Miracula BMV and omitted several details related to 
the historical context of the miracles. He also attempted to improve the accounts of 
the miracles grammatically, lexically, syntactically, and stylistically – though these 
attempts at improvements were not always successful. The nature of the alterations 
made by the compiler of IFV might suggest that the compilation could have been 
written somewhat later than Miracula BMV, at a time when the feast of the Visitation 
was already well-established. A more precise dating of the work can only be deter-
mined after examining the entire text of IFV and identifying all of its sources.
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